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proved that the sleep is death, therefore the virgins are
Justly regarded as representatives of individuals.

6. “But at midnight a cry took place, Behold, the Bride-
groom is coming, come ye forth to meet him.”

Midnight is the midway point between one day and
another. The virgins awake into a new day answering
to the new or “coming age.” And though it be mid-
night to earth, yet to the saiuts it is the hour of the
bridal feast.  For this festal hour of the new age now
begun on high, the “ powers of the coming age,” must
be highly appropriate, not to say necessary.  If earth
itself, when the hour of Christ’s coming hath dawned,
will be filled with the Spirit’s gifts, how canit be fitting
that the sons of lteaven be destitute of them ?

It being proved that the sleep is death, we are
prepared readily to answer to the question—What is
intended by the ery, and its accompanying words of
exhortation and command? It is doubtless the
“shout” with which the Lord descends when the dead
in Christ atise. And the words which follow appear
to be those of the Dridegroom’s angelic attendants and
forerunners.  They take the place of the servants sent
at supper time to call those that are bidden—* Come,
for all things are now ready.”

The notice thus given before the Saviour appears,
and the interval which succeeds prove, that this is not
the coming of Jesus to the livirg : for that is a thief-
like approach, with no notice beforehand to herald His
appearing. It is a sudden flash of lightning brealking
without previous warning from the darkness of the
night.

The expression—¢The Bridegroom is coming,”
represents him as still on his way. He has set fortn,
but is not yet arrived at the hall of the feast.  This
marks the time at which the dead awake. The interval
between this commenced approach and its ceasing at a
certain distance from the earth (when it is called his
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“ presence” (wapovora,) gives the time that elapses
between the rising of the saintly dead 'and their being
caught up (in conjunction with the living saints) to
meet him. That it is very brief, the parable shows.
The Bridegroom’s setting out takes place while all are
asleep. But his coming is after all are awake.

“ Come ye forth to meet him.” The virgins ﬁrst
going forth was not enough. Here they are 1’eq111red
to come forth again. And the explanat}on of ‘Phe
sleep above given, clears up the point.  Their first going
forth was a voluntary separation from the world. But
this second coming forth is from the tombs. The
same word is used in Secripture to express both these
ideas. “There met him two possessed with devils,
coming out of the tombs.:’’ Matt. viii, 28. “The
hour is coming in which all that are in the graves
shall hear His voice, and shall come forth, they that
have done good unto the resurrection of life, and they
that have done evil unto the resurrection of damnation:”
John v, 28, 29. “He cried with a loud voice, ¢ Lazarus,,,
come forth! And he that was dead came forth:
John xi, 43, 44¢. Thus we have the very command of
the parable addressed to Lazarus at his resmrrection,
« Lazarus, come forth!” ' .

They came forth for the purpose of meeting him.
And the place of meeting is the air: 1 Thess. iv, 17.
The meeting supposes that the Bridegroom is moving
towards the earth, and that they are to move away
From it. The first going forth denotes the sanctification
“of the spirit; the second, the redemption of the body.
The first act is voluntary ; the second, requires an
awaking from without.

7. “Then all those virgins arose and trimmed their torches.”

Such as the sleep is, such is the awaking, and as the
awaking so the sleep. If the sleep be death, the
awaking is the resurrection. And if the aw;kmg at
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the Bridegroom’s coming be the resurrection, then is
the sleep death.

The word used is that constantly applied to the
resurrection, ¢ Young man, I say unto thee, Arise:”
Luke vii, 14. ¢ Maid, arise:” wviii, 54. “ After I am
risen again, 1 will go before you into Galilee :” Matt.
xxvi, 32.  “ What advantageth it me, if the dead rise
not.” The dead shall be raised incorruptible : 7 1 Cor.
xv, 32, H2.

That the arising is not, as some have imagined, any
present awakening among the saints to the importance
of Christ’s second coming is seen from these con-
siderations. 1. The awaking takes place by a cry
external to the virgins thenmiselves.  But this awaken-
ing of believers has been owing to warnings among
themselves. 2. When they awake there is not time
for the unready virgins to repair their mistake : which
is not the case with us. 3. There is no universality
in the sleeping or awaking, as in the parable. Tlhere
all sleep and all awake together. But now on the
subject of the Lord’s advent, some believers are awake
and some asleep.

The virgins all arise at once.  This proves them all
believers: for none but the saints rise at the first
resurrection. ¢ The rest of the dead lived not again
until the thousand years were finished.” And their
resurrection creates no stir in the city, nor does the
Bridegroom’s train enter it. Thosc who are outside
are awakened by the sound, but none within the city.
They rise in the same place in which they fell asleep :
for the resurrection is not the ascent of the saints.

On arising, their first care is to trim their lamps.
A part of the wick is consumed to ashes and makes the
flame to burn dimly.  They all, therefore, remove this
impediment to the brightness of the torch, and the act
reveals to them the state of the supply of oil. The
wise, therefore, complete what is further necessary to
the trimming of the torch, by adding the requisite oil.
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The first supply was just failing, having lasted for
the same time in all. Now, therefore, the necessity
of the second supply began to appear.  The wise are
able to meet that necessity. They pour in fresh oil,
and the torch is rekindled as brightly as before.

8. « And the foolish said unto the wise, Give us of your oil,
for our lamps are going out.” (margin.) (oBevvurTar.)

With the resurrection a new state of things begins.
Then the difference between those that scemed equally
ready before begins to be perceived. ~We could draw
no argument against the necessity of the spiritual glﬂ';s
for the coming day of glory, from the fact that God’s
saints have fallen asleep happily, without perceiving
their need of them. There was no difference perceivable
between the two companies in their falling asleep, nor
in their continuing so. - '

But when the foolish see the wise recrulting with
fresh oil the decaying flame of their torches, they
become sensible of a preparedness which they have not
themselves.  All #eed the fresh supply on awaking,
but the wise alone can meet the exigency. The old
burns on till midnight, the end of the former day : but
a new stock is needed for the new day that is begun.
Then is it painfully felt by the f(_)olish, that the 'e:xtra
supply is not as they vainly imagined, needless. They
refused it before as not essential ; but now the .“ foolish-
ness of God” in providing the second supply, is seen to
be wiser than man’s wisdom in declining it. It seeme(%
an unnecessary burthen, for the gifts of the Holy Ghl?Su
must, in an evil world, pefculiarly provoke the enmity

d perhaps the ridicule of men.
anBlll)t nogv they find their want of foresight. 'They
sce at length, that enough oil for the present is not
enough for the futurve. They see that it was folly to
imagine that, what is not essential now may not be so
at Christ's coming, They discern that, it 1s fplly to
rest content with the present, and not to provide for
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the new state of things to eusue on the coming of Jesus
and the resurrection. In the day of the bridal they
find themselves unfit for that especial glory. The
Spirit’s powers were witnesses of the age to come
before it came, but in the age that is now come they
find their especial sphere, and beauty, and brightness.
The want of the glory possessed by the wise will then
be keenly felt. To be content with no more than is
absolutely indispensable for the present, while it was
thought wisdom for the time, is now discovered to be
folly. The issue of the whole manifests, that while
the extra supply is not essential to the character of a
virgin, it is essential to the virgins’ entrance into the
wedding-feast.  The only oil used in the marriage
procession is the additional supply. The gifts of the
Holy Ghost are ‘“first fruits” now, (Rom. viii, 23 ;)
but then they will be poured out “on all flesh.”

The wise were prepared before they slept; and their
wisdom shines brightly now. Whether the Bridegroom
came early or late they were ready: and their torches
now show it.  But the torches of the foolish throw a
dying light.  They are not gone out indeed, for then
oil alone would not suffice to make them ready, and
they would have needed a wick, and would rather have
asked for alight than foroil. But the parable supposes
all to wake in circumstances exactly alike, as before
they slept under the same circumstances ; in order that
the difference of character as wise and foolish might be
the more openly demonstrated.

9. “But the wise answered, saying (Not s0,%) Lest there be
not enough for us and for you; but go ye rather to them that
sell, and buy for yourselves.”

* The words—*Not so” are added by the translators to
supply a seeming ellipsis. They might be translated sufficiently

closely to our idiom—* Perhaps there would not be enough for
us and you.”
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It has been thought by some that this reply of the
wise was intended as a keen cutting rebuke of irony.
A strange supposition! Even from a believer to an
unbeliever this were unkind, but between believers
impossible.  Those who could taunt the unwise with
their folly when grace alone made them to differ, would
not be fit to enter at once into the wedding-feast of
love! DBut in truth there is not a particle of the style
of irony about it. And had the words of the wise
been those of derision, the counsel offered would not
have been taken by those to whom it was given ; since
indeed it were no counsel, but a bitter jest.

Its purport is very observable, as corroborating the
interpretation given.  For their answer to the address
of the foolish is not, that their request is impossible to
be complied with. This would, this must have been
the reply, had the question been concerning the power
of the believer to communicate saving grace to unbe-
lievers. They do not deny the possidility of granting
their petition, but they gently represent it as inexpe-
dient - that is, they indirectly admit the power of
granting it. And this answers to the fact that one
believer is able to transmit the gifts of the Holy Ghost
to another.  Nay, the laying on of an apostle’s hands
was actually the ordinary way of communicating them :
Acts viii, 17; ix, 17; xix, 6. And this difference
answers to the difference of the oil in the torch, and
the oil in the vessel. The oil in the torch could not
be communicated, as being already imbibed by the
wick: but the oil in the wvessel was in a state to be
transferred at the discretion of the possessor.

The plea of the foolish is their own necessity.  The
counter plea of the prudent is, that they need fhe oil
for themselves. Had the thing been impossible, this,
as the most effectual answer would have been returned ;
as we see in the dialogue between Abraham and his
evil son. “Send Lazarus,” is the request. ‘They
that would pass from hence to you cannot,” is the reply.
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Nor do either of the parties esteem the omission on
the part of the foolish to be irreparable. The wise do
not reply, as they would have done to the unbelicving
(were 1t permitted us to suppose that the wicked would
rise at the same time with the just)—¢Your case is
desperate. 1t is the day of resurrection.  Your hour
of grace is gone by for ever. Do you not see how
foolish your request is? Not only have we no more
grace than we ourselves require in order to be saved,
but were we disposed to grant you any, as imagining
ourse]ves to have more than enough, it were impossible.’
Instead of this, they suppose that oil was still procur-
able. The remedy against the omission of the foolish,
as it was open at the first, so they assume it to be even
at last. They take it for granted, that in the city
which they had left, there were shops at which oil was
disposed of. And this falls in with what has been
shown above, that the Spirit’'s gifts will be abroad on
earth in the latter days. At this point the usual
interpretations fail. The words of the wise are—* Go
ye rather to them that sell.” 1t is not said, “To liim
that se/ls,” as it must have been, had sawving grace
been the matter in question : for who can communicate
this but God? DBut the power of communicating the
gifts of the Holy Ghost was committed at first (and
therefore we 1nay conclude that it will be so at last
also) to more than one. The selling doubtless, is that
kind of sale of which the proplet speaks—* Buy wine
and milk without money and without price:” Isa.
Iv, 1. And we know one who was reproved with
awful solemnity for supposing that the gift of God
could be purchased by money.

The sellers are those who keep more than sufficient.
for their own supply, and whose office it is to impart,
on certain terms, to others.  Such were the apostles;
to whom was imparted the power of bestowing gifts on
believers of the first age.

The prudent here prudently refuse, because the
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supply, though enough for one, might not be enough
for two.

10. “But while they were going away to buy, the bride-
groom came, and they that were ready went in with him to the
marriage feast (rovs yapovs) and the door was shut.”

The error of the foolish is not irreparable in s
nature, but the parable is intended to show that it is
not repaired in resuZt. It was a question of time, but
time was not afforded. The remedy came too late.

The foolish see the justice of the refusal of the wise,
and perceive also that their advice is the only alterna-
tive that presents itself under the circumstances. Their
going to obtain a supply is necessary, and is felt to be
s0; but the very means adopted to retrieve the error,
only display it more manifestly. They are compelled
to withdraw from the scene, and to sever themselves
from the company of the wise. DBut this departure,
though necessary, carries with it exclusicn.  They are-
not nupon the spot when the DBridegroom arrives, and
the procession cannot tarry. The voluntary separation,
therefore, is the first step to an involuntary one. The
refusal of oil by the virgins is the prelude ta a refusal
of a place at the feast by the Bridegroom.

On purpose to manifest the wisdom of the wise, and
by contrast, their improvidence, as soon as they have
withdrawn, the Bridegroom comes. In what follows,
speed is set forth—¢The Bridegroom came—those ready
went in—the door was shut.

By the going in to the wedding-feast is, I believe,
meant, the catching up of the saints, that they may
enter into the gates of the new Jerusalem—the bridal
city, the wife of the Lamb.

The feast is on high, for this is the place ot the sons
of God raised from the dead. And the parable of the
Great Supper informs us, that none of those to whom
the wedding-feast was first proclaimed, should taste of
it ; Luke xiv, 24. And hence its scene is not earth,
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but heaven ; not the living in the flesh, but the saints
of incorruptible bodies.

This rapture of the saints takes place at the thief-like
coming of the Son of man. If is a sudden momentary
glance, like the lichtning opening heaven for a moment
with its flash, and suddenly shutting it again. It is
“in a moment, in the twinkling of an eye.” The open
door answers to the glory suddenly shining forth :
the closed door, to the darkness settling on all things
again.

The door that is opened and shut is, that of the house
of God in heaven. ¢ In my Father’s Zouse are many
mansions :” John xiv, 2. “For we know that if our
earthly house of this tabernacle were dissolved, we
have a building from God (ex) an house not made with
hands, eternal in the heavens. For in this we groan,
earnestly desiring to be clothed upon with our house
which is from heaven.” This gives us, however, not
so much the general place of assembly of the saints, as
our own special locality in the city. DBut what follows
casts light, as I suppose, upon the parable. “If so be
that being clothed we shall not be found naked :” 2
Cor. v, 1—3. For the foolish virgins are in the condi-
tion of those who have not watched and kept their
garments.  Hence the thief-like presence of the Lord
is come upon them unawares ; though they are clothed
with their immortal bodies, because they are risen
again,  Yet are they ““found naked ;” because in the
hour in which one is taken up and another is left
behind, they remain upon the earth. Thus “they
walk naked, and men see their shame.” The torches
were the proof that they were desirous of entering the
wedding, and seemed to have almost the certainty of
doing so ; but they are now memorials of their disgrace.
The house has been broken into because not guarded,
and the master has to mourn over his loss, with the
melancholy reflection that it was owing to his own
want of vigilance, and not to want of warning.

B
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Of this part of the parable we have a beautiful
illustration in the book of Revelation. As soon as the
Saviour has finished giving to John the counsels and
warnings to the church ; as soon as He has threatened
His thief-like coming, and has made promise with the
obedient to sup with him (chap. iii), we read, ¢ After
this I saw and behold a door was opened in heaven.”
He is called up by a voice Zike a trumpet, a token of
that which is to awake the dead, and the voice says,
“Come up lither” And the result to himself was,
that he was there “immediately in the spirit,” as
these will be there in the body also.

¢ The door was shut.”

1. The use of a door is to shut out those without
from sight and hearing. It is the means recommended
by the Saviour, when we would be hidden from men,
and in communion with God: Matt. vi, 6. And even
thus the glory of the bridal feast is shut out from man.
It is a magnificent assembly, of which the §leep1ng
world is ignorant. The shut door hides the brightness
from their eyes, and prevents the melody from reaching
their ears.

2. It marks the determination of the owner to sever
between the guests and those without. It is the
signal of full and free communication among those that
are within, and the cutting off of communication and
communion with those without. It is an effectual
barrier interposed against entrance from without, as 1t
intimates also the full acceptance of those within
(Luke xi, 7), and is the token that the feast is begun.
Heaven has before been shut from men, as it regarded
the outpouring of its earthly treasures of rain. But
this shutting up is for the prevention of those without
from entering in to its glories. o

If we inquire by whom it is shut, we shall find 1t 1s.
by the Bridegroom. “ A door was opened to me of the
Lord:” 2 Cor. ii, 12. “I have sct before thee an

d_——_#
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open door, and none can shut it:” Rev. i, 8. As
the master of the house, it depends on His will to
admit or to exclude : Luke xiii, 25.

11. “Now afterwards came also the other vireins, savi
] S, sayin
¢ Lord, Lord, open unto us.’ 12. But He answered ﬂ:nd};ai%l’
Verily, I say unto you, I know you not.” ’

Whether they were successful in their errand, is not
stated.  But if they have obtained at length the needed
supply, it has come too late. The opportunity has
slipped by.  The once open door is shut. It is not
clear whether they are caught up into heaven afterwards
or whether they are supposed to return to the same
spot at which they left the wise, and on finding
them departed, perceive the loss they have sustained.
The others “entered in,” (eeen\fov.) They “come,”
(epxovradr) ’

They try their last and forlorn hope by making a
personal appeal to the Bridegroom for admittance—
« L(?rd, Lord, open unto us.” But their suit is refused.
It is refused in terms so strong, as to make many
suppose that it implies the eternal perdition of those so
addressed. But a nearer examination of the words
will show us that this is not intended. Indeed, in
some most important points it stands in contrast to
those cases which seem to resemble it.

First, then, it is uttered by the Bridegroom to bride-
malden§ ; and it implies, ‘I as bridegroom do not
recogmze you as guests and companions of the bride
at the‘ Jfeast.’ But the characters of Bridegroom and
of bridemaidens are temporary characters. Hence
while they have lost that peculiar and temporary
privilege represented by the title of virgins, they may
yet be weceived after the feast is over. And in
accordance with this, the words, “I know you not,”
stand in contrast to those which are addressed to the
wicked—“TI never knew you” The address to the
foolish implies only—¢During the present period of
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the feast, my countenance will not be upon you for
joy.” But it does not add the fearful declaration, that,
*You are none of my chosen ones ; your names are not
in the book of life at all.’

The exclusion is punishment enough—the loss of
privilege consequent upon the neglect of the call to
vigilant preparation is its own sufficient recompense.
They have done much with a view to the desired end,
yet for want of forecast have come short of it.  This
loss is enough of itself.  There is the being ashamed
before Christ at His coming ; and skame is the proper
recompense of fo//y. Punishment is not awarded to
foliy by a judge. The damage it brings to a man’s
own interests is considered sufficient. None is injured
but the man’s own self.

A bridegroom is not judge of bridemaidens. There-
fore, there is not, as in the other cases, the sentence of
the judge, * Depart from me.” It is now only—
¢While I am feasting, you cannot enter, but must wa:t
without. 1 have the key of David—I shut and none
opens. I open and none shuts.” Nor is a word added
as to their character. They are not addressed as
“workers of iniquity,” for then they would be more
than foolish, but now they are the unwise ones among
the children of light, reaping the sad wages of their
imprudence. Nor is there any word of the  outer
darkness” and ¢ weeping and gnashing of teeth,” as in
the cases of utter exclusion.  For that is the sentence
on faithlessness and wickedness,, and want of the
wedding garment : Matt. viii, 12; xiii, 42, 50 ; xxii,
13; xxiv, 51 ; Luke xiii, 28. This silence, then, of
the Saviour, on these points, in the present instance, is
a true silence : it gives us to understand that the loss
of privilege is all.*

* It may be added that a fact that lately occurred illustrated
this very remarkably. At a wedding that recently took place,
one of the bridemaidens came too late. She imagined that the
ceremony would be celebrated at a later time than it actually
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The entrance to the marriage feast of the Lamb is
set forth as a peculiar blessedness : Rev. xix, 9. It is
not a necessary thing, short of which is perdition. It
is a glory bright but brief, before the Lord Jesus is
manifested from the open heavens : Rev. xix, 11. It
is not intended for all the subjects of the kingdom, but
for the household.  The feast may be lost, and vet the
loser be the partaker in the kingdom which is revealed.
And he who misses it, does so by an error auswering to
want of punctuality ; as when a passenger, having paid
his fare by a vessel, and sent on board his goods,
arrives after the time required, and loses both his
money and his passage. The vexation and damage
sustained are, in such cases, rebuke enough. THere is a
“suffering loss,” a diminishing of the “fu// reward .”
1 Cor. iii, 15 ; 2 John, 8.

13. “Watch, therefore, for ye know neither the day nor the
hour in which the Sou of man cometh.” *

This is the great lesson of the parable applied to the
disciples, and enforced by the result of the preceding
history.  The wise were vigilant that they might not
lose the great object of their desire as bridemaidens,
and therefore, being ignorant at what time the bride-
groom might come, they prepared themselves for the
latest hour, and the most unfavourable case, that the
expected pleasure might not escape them. Not only
were their lamps furnished with what was mndispensable

was. And the result was, that she arrived when the wedding
was solemnized, the breakfast concluded, and the door shut.
But though excluded from this scene through her own impru-
dence, and deeply chagrined, she: was not rejected finally or
totally, but was welcomed soon after, as a relative of the bride,
and a friend of those invited.

* The words, “In which the Son of man cometh,” are
omitted by several good MSS. versions, and Fathers, and
rejected by Griesbach, Fritz, and Scholtz.
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for present consumption, but they had an eye to future
need, and provided themselves with a second supply.
The foolish were ready, if the Bridegroom had come
early ; but if He came late, their present supply of oil
might not be enough. And this possibility, against
which they neglected to secure themselves, as the wise
had done, proved the inlet to the disastrous result to
themselves.  But it was wholly traceable to their own
improvidence, that they were excluded from the feast.

The lesson is the same to us. Do you take, like the
wise virgins, the second supply of oil. Go seek, with-
out money, and yet with fervent, importunate prayers,
the gifts of the Holy Ghost. DBuy before you fall
asleep in Jesus, for if you have them not ere then, it
will be too late.  DBe ready, not for the present alone,
but provide for the future of Christ’s appearing. And
as you know not the day nor the hour of it, nor whether
He shall find you asleep or awake, prepare for either.
The day of His coming will make a separation between
the wise and the foolish. 'The Spirit's gifts are not
indeed necessary for the present, but the parable
shows, that for an admission into the guest-chamber of
the wedding, they are.  Is this indeed the lesson of
the parable? How important then that we should
“covet earnestly the best gifts!” Let me beg the
believer to search the Secriptures and see whether these
things are not so.*

* See p. 46.




